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SOME NOTES ON ARM. HRAPAR 
AND ITS ETYMOLOGY 


GIANCARLO BOLOGNESI 
| UNIVERASITÀ CATTOLICA DEL SACRO CUORE 


The Armenian word hpwwwp is a hapax documented only in 
Agathangelos’ work in context where the different codices are 
disagreeing. In section 109 of the main critical edition from Tiflis, 
we can read about the torments caused to Gregory by Trdat: 

Ur uuuulugbu, puquinpbhü bu wylinbj qnuu SARE b 
hpwyn ypu uljug, 

bi qurpoby qvi qijopiwgp.' 

What we can read in the editions of the Mechitarist Fathers in 


1. Uqupwighbnwy Tbunfmphili żwjng, edited by G. 
Ter-Mkrté‘ean and St. Kanayeanc' ("Patmagirk' Hayoc™ 1,2), Tiflis 
1909, section 109, p. 65 (editio minor, without prolegomena and 
apparatus criticus, Tiflis 1914). The edition is based on the 
Edjmiatsin manuscripts (which are at the Matenadaran in Yerevan 
now), and on the previous editions. The text of this edition, 
without the apparatus criticus, is reproduced unchanged in 
Agathangelos: History of the Armenians, Translation and 
Commentary by R.W Thomson, Albany 1976 section 109, p. 122. 


Venice is not different? The corresponding passage from the 
Greek version is: 

"Eni nAetoy S€ òpyioBelç 6 BaolAcds ExEAevoEV Shou toU 

NOSAC orotoU ONAPTIOLE TOV CLOKOV Kal KATAKEDOAM 

TODTOV kpeu&oou.? 

First of all, it should be pointed out that the Greek version doesn't 
always faithfully reflect the Armenian text we have verbum ad 
verbum, but no doubt it presupposes an independent text which is 
in some aspects better than the one handed from the Greek 
manuscripts; on that account, it can also be used to direct the 
choice among the variants of the Armenian written tradition, to 
fill the gaps and to exclude the interpolations. 

In his long and in depth review, A. Meillet admits that the 
edition of Agathangelos by G. Ter-MkrtC'ean and St. Kanayeanc' 
"est précieuse à tous égards," and yet he rightly complains that "la. 
traduction grecque du texte d’Agathange ne soit presque jamais 
utilisée," showing he himself "le parti qu’on peut tirer de la 


2. The first use of these editions dates back to 1835. Its 
text was unchanged in the 1862 second edition and with a different 
paging in the 1930 third edition, where on pp. ib-cb the variants 
of manuscript of the Bibliothèque Nationale de Paris, cod. arm. 
112 (previously 51) are pointed out. Among these variants, there is 
no one concerning the passage at issue. About the first edition G. 
Garitte argues: "Il y aura sans doute eu en 1835 plusieurs tirages 
. dont l'un (celui de de Lagarde) aura été reproduit en 1862," cf. G. 
Garitte, Documents pour l'étude du livre d'Agathange ("Studi e 
Testi" 127), Cittá del Vaticano 1946, p. 3, n. 2. l 

3. La version grecque ancienne du livre arménien 
d'Agathange, édition critique par Guy Lafontaine ("Publications de 
l'Institut Orientaliste de Louvain" 7), Louvain-la-Neuve 1973, p. 
216, 109-111. - | 


traduction greque."* 

In my opinion, also at the beginning of the above-quoted 
passage of Agathangelos, where we can read “Emi nAgtov &€ 
Opnoveic 6 BaorAe6c, the Greek translation leads to choose the 
variant: | 

bi pupywgbw) puquinpfi 
found in some codices, instead of the reading 

bi umunbugbu) puqguigphfi 
which was preferred by the editors (Arm. pupywGwf is the 
common translation of òpyitopoi from the oldest document of the 
Armenian written literature). 

But the very crucial point in the whole passage is represented 
by the variant h hpwwnypu of some codices and the variant i 
hpwwuwpu of other codices. In contrast with the editor’s choice, I 
think that the reading þh bpwwwspu is definitely to be preferred, 
even, but not only, as a lectio dif ficilior. 

As a hapax attested only in this context, an Armenian word 


4. A. Meillet, "Remarques sur le texte de l’historien 
arménien Agathange," Journal asiatique 1911, pp. 460-461 (also in 
A. Meillet, Etudes de linguistique et de philologie arméniennes, 
"Bibliothèque arménienne de la fondation Calouste Gulbenkian" 
vol. II, Louvain 1977. pp. 361-362). 

5. In the Armenian translation of the New Testament 
*Opyitopo is always translated with Arm. pwpfiunf (cf. Mt. 5.22; 
18,34; 22,7; Lk. 14.21; 15,28; Eph. 4,26; Apo. 11,18). Only once, in 
Apo. 12,17 òpyitopot is translated with a synonym of 
Arm. puphwlwd, that is Arm. gwufimd, but yet it is never 
translated with Arm. uuuumhwufiui, which is usually used to 
translate the Greek verbs Kpoté®, ENLKPATEW, ÜREDLOXUQ, 
KAUOXOW, EMITELVOPoL. 


like hpwwwp must have been incomprehensible and unknownf to 
the copyist who, owing to an excess of zeal, was led to replace it 
with a well-known term, rather similar in its form, but which can’t 
be accepted from a semantic point of view in the passage of 
Agathangelos. On the other hand, we can’t really imagine how a 
known and common word like hpwuwnyjpg can be replaced with an 


6. "L'armeno hpwuwnyjpg ovvero hpuuupe, qui solo usato, 
ci è ignoto." That's what we can read in Storia di Agatangelo, 
versione italiana illustrata dai Monaci Armeni Mechitaristi 
riveduta quanto allo stile da N. Tommaséo, Venezia 1845, p. 54, n. 
1. On this occasion, I can rectify a mistake made by Guy 
Lafontaine; in his excellent Greek edition of Agathangelos, 
probably misled by the subtitle, he seems to consider Niccolò 
Tommaseo as. one of the Mechitarist monks of S. Lazzaro, so he 
always puts P(ére) before Tommaseo’s name, as he does for the 
other cited monks. What was N. Tommaseo’s contribution to the 
edition of the Italian version of Storia di Agatangelo comes out 
evidently from a letter written on 15th July 1844, in which 
Tommaseo writes his friend Alessandro Poerio: "Chi vi disse che io 
studio l'armeno, ha sbagliato. Mi pregarono di ritoccare la dicitura 
di due traduzioni, e lo feci, con noia grande; e le prefazioni 
apposi di mio. Tutto che ignaro della lingua, faceva meraviglia 
agli armeni come io, nel correggere, mi accostassi agli ‘originali 
più d’essi, perché a ciò mi aiutava il sentire in me la maniera 
orientale e il lungo abito e studio di rendere con semplicità e 
brevità i miei concetti" (cf. Niccolò Tommaseo, Salmi e Inni Sacri 
tradotti. Dalla "Storia di Mosè Corenese." Dalla "Storia di 
Agatangelo.” Lettere a Mons. J. Bernardi sulla traduzione degli 
Inni Sacri, edited by Raffaele Ciampini, Firenze 1965, pp. 
XXVI-XXVII). The footnote 1 on p. 54 is obviously to refer to the 
Armenian Mechitarist Monks of S. Lazzaro in Venice. 


absolutley unknown one like hpuuup. 

Even the most reliable testimony of the written tradition of 
the Armenian text of Agathangelos, that is the famous Vienna 
palimpsest, is for the reading h hpwuywpu. This palimpsest is the 
oldest manuscript of Agathangelos, which proved to be very 
reliable in other passages as well, but, as A. Meillet had already 
pointed out in his review, its non-collation affects the Tiflis 
edition: 

Il est plus regrettable que les Mékhitharistes de Vienne, qui 

ne se sont pas encore décidés à publier leur fameux 

palimpseste,n'aient pas laissé les éditeurs le collationner ou 
n'aient pas remis aux éditeurs leur collation: le manuscrit le 
plus ancien n'a donc pu étre utilisé (sauf les petits fragments 
cités par le P. Dashian dans son catalogue), malgré le désir de 

MM. G. Ter-Mkrtè‘ean et Kanayeanc', qui, sans protester, 

émettent spiritualement le voeu que leur travail facilite la 

tiche des editeurs du palimseste.’ 
The inner analysis of the Armenian text and the comparative 
examination with the Greek version add some more elements which 
can complete and bear out those elements derived from the written 
tradition. 

While the Armenian variants are h hnuuugjpu / h 
hpwwnypu, the Greek version reads onaptiotc; from that we can 
no doubt infer that the Armenian word means "cord, rope, strap." 
Besides the semantic value it turns out to be evident also from the 
whole context, reading exactly: i 

"Got even angrier, the king (Trdat) ordered to tie his 

(Gregory’s) feet with cords of wineskins 

and to hang him downwards." 


7. A. Meillet, op. cit. p. 459 (Etudes de linguistique et de 
philologie arméniennes, p. 360, n.1). 


The meaning "cord, rope, strap," is completely unrelated to. the 
Armenian term hpuupnjp which is well attested with several 
meanings even though not suitable for the quoted passage of 
Agathangelos. In fact, Arm. hpwwnypg means "flattery, attraction, 
. charm, allurement, incitement, solicitation, instigation, seduction, 
persuasion" and we can find it with these meanings also in other 
contexts of Agathengelos’ work, where we can read: 

hpuwnypg ;niugn gb;e (section 77, p. 44) 
whose correspondence in the Greek version is 

EVOMNLOBOL &n&tou(section 32, 5); 

np wppnjgG qbnlhp b bpwynypu yunnpu di 559, p. 282) 
in a context with no correspondence in the Greek version.? 
With the same meaning the word occurs also with the suffix -wlp? 
in. the context which follows immediately the above-cited one, 
where we have hpwunipwfwgl (section 559, p. 282). 

In Agathangelos’ work also the denominative npa a "I 
flatter, I deceive, I seduce" is well attested: : 

hpuujmnbguü (section 67, p. 37) 
whose correspondence in the Greek version is 


8. These words are ascribed by Agathangelos to a 
margarè "prophet" who can be identified with Abacuc 
(Ambakowm in Armenian and in Greek), a prophet of the Old 
Testament. In his book we find the analogous expression that in 
the Armenian version of the Old Testament is Ju np wppnigwlil 
pülbnh hipm6 hpuupnjpu unuspu (Habakkuk | 2,.15) in 
correspondence of the Septuagint © 6 notíGov TOV nAnotow 
(0100 KAVATPON] BoAEpm. i 

9. About Armenian suffix -ank' and its origin, see G. 
Bolognesi "Studi armeni," Ricerche Linguistiche 5 (1962), pp. 
112-115 (also in G. Bolognesi, Scritti glottologici filologici 
orientali, Brescia 1990, pp. 233-236). 


QNXINGEVtIwV (section 27, 11); 

q-hpwympbuy-G (section 156, p. 88) 
whose correspondence in the Greek version is 

CMOATNGEL GOL (section 68, 13); . 

hpurunipbugbli (section 174, p. 95) 
whose correspondence in the Greek version is 

cLAOTpPEWL (section 74, 10). 
In Agathangelos’ work we also find the adjective 
wlî-hpwunyp "one who doesn't himself be flattered/seduced, 
inflexible" (section 182, p. 100), but we can find no correspondence 
of it in the Greek version. i 

So it is obvious that because of its well known and attested 
meanings, Arm. hpuupnjpg can’t be accepted in the context of 
Agathangelos, from which we began our research. On the other 
hand, it would be a mere petitio principii to suppose a perfect 
Armenian homonym of Arpoyrk‘ in the. completely different sense 
of "rope, cord, strap," just on the basis of the discussed passage of 
Agathangelos. 

If the reading h hpwwwpu seems to be the most probable and 


"10 can be clearly inferred from 


its meaning of "cord, rope, strap 
the whole context, we can now suggest an entymological 
explanation of this Armenian term, which, even though well 
identified, has not been explained yet. 

First of all, his form no doubt reveals a clear Iranian origin, 


not only because of hte prefix hpw-, which reproduces a dialectic 


10. See also Gevork B. Djahukian (QuhmjwG, 4. P. ) 
àáwjng jbqubh yuudtdmphil Uuquqpwujhhü 
duWVuüulwuonguüge Yerevan 1987, p. 408, in which Arm. 
hpwwwpis considered as the equivalent of Arm. nh "strap, tie, 
cord." i 


variant of the Iranian prefix fra-,!! but also because of the 
voiceless labial stop p. 

If we consider that Armenian r is the regular rendering of 
Parthian 5, we can suppose a Middle-Iranian protype *fra-pàó, 
that is a compound whose second element is the Parthian noun 
pas "foot" (in comparison with the middle- and neo-Persian pay). 
Therefore, now we have to face a semantic problem: how can we 
derive some lexical forms meaning "ties, ropes, fetters" from a 
noun meaning "foot"? We can find several examples of this 
semantic evolution in many languages. 

In Greek we find né8n "fetter, shackle,” dérivé à vocalisme 
e du nom du pied qui n'est attesté en grec qu'au vocalisme o dans 
nove, moSdc."!2 

The use of néSn with a precise reference to "feet" is rather 
obvious in the Homeric verse: 

Cupi SE nocoi NESaC EBAAE xpvo£to (Il. 13, 36) 
and the Aeschylean verse: 

nég TE X£tpot v koi no8ot v Cuvopi&o (Coeph. 982) 

The denominative new properly "I bind with the fetters" derives 
from né8n, and with the vocalism o we have the denominative 
mositw "I bind or tie the feet," éurosito "I put the feet in bonds" 
(cf.tó pèv ipfuov orbtó &£uneno&tou£vov TOs £ynpoo8Louc nó&or 
Hdt. 4, 60) and cuunoóíGo "I tie the feet together" (cf. 
Ovpnosioavtes XETpds te kal nó8o Plat. Resp. 615e). We can 
see also nedntng (Doric neSatcc) "one who fetters," nesning "one 
fettered," £8cv "one in fetters." 

In Latin we find pedica "fetter (for the ankle), shackle," 


11. H.W. Bailey, "Iranian in Armenian," Revue des études 
 arméniennes N.S. 17 (1983), p. 97, n. 37. 

12. P. Chantraine, Dictionaire étymologique du la angue 
grecque. Histoire des mots, Paris 1968, p. 867a. i 


which continues in Italian piedica, in French piège, in Portugese 
pega, in Romanian piedeca. Its relation with the noun "foot" is 
evident in contexts such as: 

nisi cum pedicis condidicistis istoc grassasri gradu (Plautus 
Poe. 514) 

quidi si pedes pedicis coartentur..? (Apuleius Flor. 17, 21-22). 

We can also consider Latin comprés, compedis “shackles for 
the feet, fetters" and its derivatives compediò "I put fetters on, 
shackle," compedus "that fetters or restrains," Latin expedid, whose 
first meaning "I free from fastenings or wrappings" comes out 
clearly in contexts such as: 

videte in quos se laqueos induerit, quorum ex nullo se unquam 
expediet (Cic. Verr. 2, 2, 42, 102); 

Latin impediò properly "I tie feet, I fetter"; cf. 

impediunt teneros vincula nulla pedes (Ov. F. 1, 410); 

ipsus illic sese impedivit in plagas (Plautus Mil. 1388). 

Also in old and modern Germanic languages, lexical formations 
meaning "fetters, ties, shackles, chains" and deriving from the 
Indo-European root *ped- "foot" are well attested. Old Norse 
fjQturr "chain, shackle, bond, tie" (cf. Swedish fjatter), Old English 
feter "chain for feet," used also as gloss for Latin pedica, 
compés (cf. English fetter), Old Saxon feteros "chain, shackle, tie, 
bond, fetters" (cf. Dutch veter), Old High German fezzera "shackle, 
chain, bond, fetters" (cf. early modern German fesser) can be 
derived from a German form *feturaz / *feteraz. 

In the end it should be pointed out that also in Iranian 
languages we can find lexical formations meaning "shackle, chain, 
tie, fetters," deriving from the zero grade *pd- of the 
Indo-European root *ped-/pod- "foot." In Avestic, words like 
//bi-bda-(«*bi-pda-) "zweifache Fessel," 0ri-bda- («*0ri-pda-) 


"dreifache Fessel," vispa-bda- (< *vispa-pda-) "allfache Fessel"!3 
are well attested. 

And even in Parthian E. Benveniste identified the continuation 
of Avestic -bda- "tie, bond"; in fact, analysing the adjective 
d'rwbdg "crucified," he explained -bdg as -bday "d’après av. 
-bday- ‘lien’ (cf. gr. n£8n) qui attesté par bi-bda-, Ori-bda-, 
vispa-bda-. On posera ainsi dàró-bdaw ‘attaché à la croix.’"!4 

Therefore, many and different are the languages, in which 
lexical formations denoting various kinds of “ties, bonds,chains, 
fetters, shackles" especially for feet, derive from the term "foot," 
and indeed in the context of Agathangelos, from which we started, 
Armenian hpwwwp no doubt denotes what is used to tie Gregory's 
feet in order to hang him downwards. It must have been a sort of 
leather tie, similar to the one used for wineskins. 

Once more, the etymological analysis of an Armenian word 
got us to enlarge our knowledge of middle-Iranian vocabulary, 
reconstructing a Parthian prototype, not yet attested. 

Similarly, also Armenian hpwwnyjpg "charm, allurement" 
certainly suggests an original Parthian form *fra-po6, of which 
there is no trace in the Parthian documents we have. 

As I have shown elsewhere, more than once it happened that 
some Iranian words, which first had been reconstructed just on the 
basis of an Armenian loanword, were then found in later published 


13. Chr. Bartholomae, Altiranisches Worterbuch, Strassburg 
1904, cc. 965, 809, 1464. 

14. È. Benveniste, "Notes parthes et sogdiennes," Journal 
asiatique 228 (1936), p. 197 (also in E. Benveniste, Etudes 
sogdiennes, Wiesbaden 1979, p. 124). 

15. Cf. E. Benveniste, "Etudes iraniennes," Transactions of 
the Philological Society 1945. p. 73. 


10 


texts. 


16. G. Bolognesi, "Iranien et arménien: problèmes et 
perspectives, "Proceedings of the First European Conference of 
Iranian Studies" held in Turin, September 7-11, 1987 by the 
Societas [ranologica Europaea: Part 1 Old and Middle Iranian 
Studies, edited by Gherardo Gnoli and Antonio Panaino, Roma 
1990, pp. 59-61, Idem, "Ricostruzioni linguistiche e loro conferme," 
Ricostruzione culturale e ricostruzione linguistica. Atti del 
Congresso del Circolo Glottologico Palermitano, Palermo, 20-22 
ottobre 1988, Palermo 1991, pp. 167-175. 
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